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Abstract
Keywords: This study examines the practice of religious moderation in pluralistic rural
Religious  Moderation, communities, focusing on Desa Tulung Agung and Desa Mataram, Pringsewu
Plural Society, Regency, Lampung. Both villages are characterized by long-standing religious
Interreligious harmony diversity, where different religious groups coexist harmoniously without

significant conflict. Employing a qualitative approach with a case study design,
this research explores how religious moderation is understood, practiced, and
sustained in everyday social life. Data were collected through in-depth semi-
structured interviews, participant observation, and documentation involving
religious leaders, village officials, community organizations, and residents from
diverse religious backgrounds. The findings reveal that religious harmony in
both villages is rooted in strong theological values across religions, local
wisdom, national commitment, and a culture of mutual respect and cooperation.
Practices of moderation are manifested through interreligious cooperation in
social and religious activities, shared participation in communal events, mutual
support during religious celebrations, and tolerance within both interfaith and
intrafamily contexts. The study also finds that religious moderation is reinforced
by family education, community engagement, and inclusive village governance.
This research contributes to the discourse on religious moderation by presenting
an empirical model of sustainable interreligious harmony, rooted in inclusivism,
the acceptance of differences, and mutual respect. This model is intended to
serve as a model that can be used as a reference for other multicultural
communities in Indonesia.

Abstrak
Kata kunci: Studi ini mengkaji praktik moderasi beragama di masyarakat perdesaan yang majemuk,
Moderasi Beragama, dengan fokus pada Desa Tulung Agung dan Desa Mataram di Kabupaten Pringsewu,

Masyarakat Majemuk,
Harmoni Antarumat
Beragama

Lampung. Kedua desa ini memiliki karakteristik keragaman agama yang telah lama
mengakar, di mana berbagai kelompok keagamaan hidup berdampingan secara harmonis
tanpa konflik yang berarti. Dengan menggunakan pendekatan kualitatif dan desain studi

kasus, penelitian ini mengeksplorasi bagaimana moderasi beragama dipahami,
dipraktikkan, dan dipertahankan dalam kehidupan sosial sehari-hari. Data dikumpulkan
melalui wawancara mendalam semi-terstruktur, observasi partisipatif, dan studi
dokumentasi yang melibatkan tokoh agama, perangkat desa, organisasi kemasyarakatan,
serta warga dari beragam latar belakang agama. Temuan penelitian menunjukkan bahwa
harmoni keagamaan di kedua desa tersebut berakar pada nilai-nilai teologis yang kuat di
berbagai agama, kearifan lokal, komitmen kebangsaan, serta budaya saling menghormati
dan kerja sama. Praktik moderasi terwujud melalui kerja sama antarumat beragama
dalam kegiatan sosial dan keagamaan, partisipasi bersama dalam acara kemasyarakatan,
dukungan timbal balik saat perayaan hari besar keagamaan, serta sikap toleransi baik
dalam konteks antarumat beragama maupun di dalam lingkup keluarga. Studi ini juga
menemukan bahwa moderasi beragama diperkuat oleh pendidikan keluarga, keterlibatan
masyarakat, dan tata kelola desa yang inklusif. Penelitian ini berkontribusi pada wacana

1804 Urwatul Wutsqo - Vol. 15 No. 3 November 2026


https://doi.org/10.54437/urwatulwutsqo.v15i3.3798
mailto:dzihab.aminudin@stittanggamus.ac.id1
mailto:fikriansyah@stittanggamus.ac.id
mailto:Yobiaprizal@stittanggamus.ac.id
mailto:trias.andika@stittanggamus.ac.id

Mubh. Dzihab Aminudin S, et.al.
Harmony in Diversity: A Study of Moderation Practices in the Religious Communities of Tulung Agung and Mataram. ..

mengenai moderasi beragama dengan menyajikan model empiris harmoni antarumat
beragama yang berkelanjutan melalui inklusivisme, penerimaan perbedaan dan rasa
saling menghormati. Model ini diharapkan dapat menjadi salah satu contoh yang dapat
dijadikan acuan bagi komunitas multikultural lainnya di Indonesia.
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Introduction

One effort to promote religious moderation is through the practice of harmony based on
the norms, values, and customs of community groups that have religious and cultural
differences but have the ability to manage these differences into harmonious, well-established
religious moderation that has been practiced for a long time. In a journal written by (Sutrisna,
2021), it is stated that a pluralistic society will behave socially with guidelines for social norms
that are highly respected and applied in daily life under the umbrella of local wisdom which
is used as a series of morals, norms, social values, and rules that originate from the cultural
aspects of society and are used as a reference in interactions between people in a pluralistic
society. Examples include Sintuwu Maroso in Poso, Central Sulawesi (Nur, 2020), and the
traditions (Bobahasaan) of the Bolaang Mongondow tribe in Kotamobagu (Karim et al., 2021).
These examples illustrate religious moderation practiced over a long time. This is a value that
is relevant to the Islamic principle called rahmatan li al-'alamin (giving love to all of nature).

Religious moderation can at least play a role in reducing social tensions and interfaith
conflict and increasing interfaith understanding and religious tolerance in a multicultural
society (Bhattacharya & Singh, 2026; Idi & Priansyah, 2023; Setinawati et al., 2025).This is what
happened in Tulung Agung Village, Gading Rejo District, Pringsewu Regency, Lampung,
which has at least two faiths: Islam and Catholicism. According to the Head of the Government
Section, Tulung Agung Village previously had three different religions, but due to the
migration of the last Hindu family in the village, only two faiths still exist.

Furthermore, researchers had the opportunity to expand their data in Mataram Village,
which also shares the same unique characteristics with varying complexities. These villages
are often referred to as Pancasila Villages due to their pluralistic religious practices: Islam,
Catholicism, Hinduism, and Buddhism. The researchers' observations revealed that the socio-
religious life of the two villages demonstrates harmony, with minority communities easily able
to establish their own places of worship. This interesting phenomenon provides a compelling
reason for researchers to delve deeper into how these communities' way of life principles can
maintain harmony amidst the growing number of claims to truth.

1805 Urwatul Wutsqo - Vol. 15 No. 3 November 2026


https://creativecommons.org/licenses/by-sa/4.0/
https://creativecommons.org/licenses/by-sa/4.0/
mailto:dzihab.aminudin@stittanggamus.ac.id

Mubh. Dzihab Aminudin S, et.al.
Harmony in Diversity: A Study of Moderation Practices in the Religious Communities of Tulung Agung and Mataram. ..

Although research on religious moderation and local wisdom has grown, most studies
tend to be normative and focused on single cases. While these studies generally suggest that
local wisdom fosters harmony, they often fail to elaborate on the social mechanisms
communities employ to manage differences in belief, competing truth claims, and the
protection of minority rights. Furthermore, few studies have compared communities with
varying configurations of religious plurality. Consequently, it remains unclear whether of
local wisdom functions differently depending on factors such as the number of religions
present, the status of minority groups, and specific local histories.

This study makes three contributions. Theoretically, it expands the literature on religious
moderation by emphasizing social mechanisms and negotiation, rather than focusing solely
on harmonious outcomes. Empirically, it provides comparative evidence from two villages in
Lampung that feature different configurations of plurality. Practically, these findings can serve
as a reference for village authorities, religious leaders, and policymakers in managing diversity
based on local wisdom.

Method

This research is a qualitative study with a case study method. This study will be
conductes at community groups in Tulung Agung village, Pringsewu Regency, Lampung,
who have plurality in beliefs but are able to manage them so that there is harmony in religious
moderation. The subjects in this study were the people of Pekon Tulung Agung and Mataram,
which is divided into (1) community leaders consisting of religious leaders and traditional
leaders, (2) village government, (3) religious organizations/ groups (5) the general public from
various backgrounds, with socio-religious aspects involved in daily religious interactions.
Furthermore, the object From this research, there is a practice of religious moderation in
Tulung Agung village. The types of data in this study consist of primary and secondary data
(“Research Design: Qualitative, Quantitative, and Mixed Methods,” 2009). Primary data is the
result of interviews, observations and researcher documentation. Meanwhile, secondary data
consists of various books and relevant research results. as support in designing this research.
Furthermore, the data sources in this research are divided into: (1) community figures
consisting of religious leaders and traditional figures, (2) village government which provides
policies for managing plurality in Tulung Agung village, (3) religious organizations/groups
which are established and exist in Tulung Agung village (5) the general public from various
religious and social backgrounds who are involved in daily religious interactions.

This research was conducted in three stages, namely (1) data collection, (2) analysis data,
(3) data validation (“Research Design: Qualitative, Quantitative, and Mixed Methods,” 2009).
Researchers will collect data through various methods. data collection method to be analyzed
and interpreted to produce results comprehensive conclusions to describe this research. In this
study, researchers collected data using the following techniques(Miles & Huberman, 2007;
“Research Design: Qualitative, Quantitative, and Mixed Methods,” 2009): first, Interviews;
Interviews were conducted using semi-open techniques. Interviews were conducted to gather
data on how the community in Tulung Agung Village carried out a series of activities to
determine how religious moderation practices were carried out and to determine the
implications of religious moderation in Tulung Agung Village for the social life of the
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community in the village. To facilitate the interview process, researchers used interview
guidelines developed according to needs.

Second, observations were conducted to see how community activities in the form of
religious moderation practices were carried out in the community of Tulung Agung Village in
the form of daily activities, conversations, and so on. The researcher created an observation
sheet that adjusted to the needs. Third, documentation was used if there are materials in the
form of archives of policies or activities carried out in the Tulung Agung Village community.
Documentation can take the form of written documents, visuals, or digital media. This data
serves as material for deepening the discussion in the research the researcher is conducting.

The validity of the data in this study was carried out using triangulation techniques and
data sources (Miles & Huberman, 2007; “Research Design: Qualitative, Quantitative, and
Mixed Methods,” 2009). Data were collected by researchers through various data collection
methods, namely interviews, observation, and documentation. Furthermore, the data sources
obtained by researchers also come from various sources, namely the results of interviews with
various parties, observation documents, and documentation analysis. Data analysis
techniques are carried out in the following stages (Miles & Huberman, 2007; “Research Design:
Qualitative, Quantitative, and Mixed Methods,” 2009): a) Organizing/ collecting data; The first
step, researchers collect data using various methods and data collection instruments that have
been planned and adjusted to the needs. b) Presentation and visualization of data at this stage,
researchers display all the data that they obtain in the field. c) Data interpretation: At this stage,
the researcher classifies the data that the researcher needs according to the research context
and conducts in-depth analysis and interprets the results. findings. d) Concluding. The final
stage, the researcher concludes the data that has been interpreted.

This study employs a qualitative approach with a multiple-case study design. Two cases
were selected due to their characteristics of religious plurality, which are relevant to the
practice of religious moderation: the villages of Tulung Agung and Mataram. Informants were
selected purposively based on criteria such as their involvement in interfaith practices, their
socio-religious roles, and their knowledge of the local context; this was supplemented by
snowball sampling until data saturation was reached. Data were collected through semi-
structured interviews, observations, and documentation over 4 months. Each interview lasted
45-90 minutes, was recorded with the informant's consent, and was transcribed verbatim.
Analysis was conducted through data reduction, data display, and conclusion drawing; each
case was analyzed individually and subsequently compared using a cross-case matrix.
Contradictory information was examined through negative case analysis and triangulation.
To mitigate researcher bias, the study utilized a reflexive journal, peer debriefing, and member
checking.

Result And Discussion
Result
Religious Diversity in Tulung Agung and Mataram Villages

Tulung Agung and Mataram villages have a long history of religious diversity. Both
villages are characterized by communities with more than two faiths coexisting. Initially,
Tulung Agung Village had three faiths: Islam, Christianity, and Hinduism. However, due to
conversion, only two remained: Islam and Christianity. This was conveyed by Mr. (S);
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Since long ago, Tulung Agung village has had three religions, the majority being Islam, but due
to changes in residential addresses, there are now only two, namely Islam and Christianity, while
previously there were Hindus.

Slightly different from Tulung Agung, Mataram still maintains a rich diversity of beliefs.
A total of four faiths exist in the village: Islam, Christianity, Hinduism, and Buddhism. This
information was obtained by researchers from interviews with Mr. (M);

Yes, sir, this village is known as the Pancasila village because it has many religions. There are
four religions in total: Islam, Christianity, Hinduism, and Buddhism. Thank God, all religions
can coexist without conflict.

The information the researcher obtained above aligns with information publicly posted
by each village on its village website. The following is the information (Tulung Agung, 2025):

Tabel Agama
Jumlah Laki-laki Perempuan
No Kelompok
Jiwa % Jiwa % Jiwa %
1 ISLAM 4840 89,00% 2568 52,63% 2272 46,47%
2 KRISTEN 8 0,16% 3 0,06% b 0,10%
3 KATHOLIK 4 0,84% 16 0,33% 25 0,561%
JUMLAH 4889 100,00% 2587 52,91% 2302 47,09%
BELUM MENGISI 0 0,00% 0 0,00% 0 0,00%
TOTAL 4889 100,00% 26587 52,91% 2302 47,09%

Diperbarui pada : 27 November 2025

Figure 1. Table of Distribution of Religion in Tulung Agung Village

Basic Values of the Moderate Attitude of the Tulung Agung and Mataram Communities

Religious communities naturally adopt attitudes and actions based on a variety of
inspirations, including the theological perspectives each religion holds for its followers.
Tulung Agung and Mataram villages have strong theological perspectives. During interviews,
researchers gathered information from religious leaders in the two villages. One such
perspective was expressed by Mr. (H), the Head of the STASI (Indonesian Student Association)
in Tulung Agung village.

In Christian teachings, we are taught the value of love for all human beings. This love teaches
brotherhood, camaraderie, forgiveness, and humility.

The statement from Mr. (H) was also strengthened by Mr. (S) who is a Christian figure in
Mataram Village;

The value of love is the foundation for always doing good to everyone. When we have this value
within us, we will experience inner and outer peace.

Next, the researcher continued the data collection by conducting an interview with Mr.
Suparmo, who is a Hindu figure in Mataram Village.
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In Hinduism, we are taught the Tri Hita Karana principle, derived from the Sloka Scriptures,
which regulates the relationship between humans, their tools, and God. Furthermore, there is the
teaching of Vasudhaiva Kutumbakam, which means we are all brothers and sisters.

In line with the results of the interview above, theologically, Islam also highly prioritizes the
attitude of religious moeracy by referring to al-Asma al-Husna "al-Rahim" as conveyed by Mr.
Sanen.

In Islam, we know that one of Allah's attributes is al-Rahman and al-Rahim (Most Gracious and
Most Merciful). The Quran also says lakum diinukum wa liyadin (for you your religion and for
me my religion).

This statement was reinforced by Mr. Irfan, who is the administrator of the Mosque in Pekon
Mataram,;

Allah is most merciful and merciful, bro. So there is no reason for us not to be loving and merciful
to our fellow creatures.

Moderation Practices in Tulung Agung and Mataram Villages

The practice of religious moderation in Tulung Agung and Mataram villages has been
practiced for a long time. This practice is evident in the tolerance and spirit of mutual
cooperation shared by all levels of society. The people of Tulung Agung and Mataram villages
are accustomed to coming together to help each other when a member of the community needs
assistance, such as with funeral arrangements, building houses of worship, managing
government organizations, and even celebrating religious holidays. As Heri Purnama stated:

We are accustomed to doing things together, whether religious or not. For example, when the
village mosque was undergoing repairs, 1, as an elder in the Christian community, tried to
encourage my fellow Christians to continue helping. Furthermore, we also participate in funeral
services. When a fellow Muslim dies, we quickly help as much as we can. And vice versa. Our
fellow Muslims are also quick to help us when such a tragedy befalls our community. We were
asked to be on the committee for the 1st Muharram commemoration more than once. In fact, I was
entrusted with chairing the committee several times, and thankfully, the event ran smoothly.

The above statement is also supported by Mr. Silverius who said that in the village of
Mataram it is also common to carry out religious activities together;

We're here during Christmas celebrations. Muslims, Hindus, and Buddhists alike come here to
share in the joy of the Christian community. They also guard our church during our Christmas
celebrations.

On the other hand, when Muslims or others celebrate their religious holidays. We share their joy
by attending and helping as much as we can. People from other faiths guard the mosque during
Tarawih prayers for 30 days in shifts. We also attend when invited to Muharram celebrations,
the Prophet's birthday, and so on. The same goes for the Hindu celebration of the ogoh- ogoh.
Other communities also help, from the construction to the festival itself. These are common
practices.
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Mr. Suparno also said something similar that the ogoh-ogoh festival might be quite
difficult if only our community was in this village:

So, the Ogoh-Ogoh festival is also supported by other communities. We hold this before Nyepi.
The committee is comprised of other communities, and those who participate are certainly from
other communities around here. The last one reached 7 million parking lots, sir. If we did this
alone, it would probably be very difficult.

Furthermore, the practice of religious moderation in Tulung Agung and Mataram
villages is evident in religious diversity, not only within families but also within families.
Researchers found families with parents and children of different faiths, and even families
with husbands and wives of different faiths. These families live side by side harmoniously.
This is evident in the family of Mr. Sartoyo (Muslim) and Sukitri (Catholic), who have been
married for decades and have different faiths. Their four children also chose different faiths
(three are Muslim and one is Catholic).

My wife and I have different beliefs, but we maintain our marriage. I married my wife as a Muslim
at the time, but some time later, she chose to revert to Catholicism. However, I believe this
marriage should continue. We have four children at home: three Muslims and one Catholic. We
don't force our children to embrace any religion. We practice our religion according to our
respective beliefs and try not to make it a problem. We believe that faith shouldn't be forced.
During holidays, we feel happy when family members celebrate and continue to show concern for
each other.

Furthermore, this attitude of religious tolerance is also maintained when a family
member declares a change of faith, such as a Christian choosing Islam, a Muslim choosing
Hinduism, and so on. This is due to various factors, both personal and external. Internal
reasons, such as struggling with a spiritual journey and personal religious exploration, are
contributing factors to the shift to a different religion.

Additionally, friendships, marriage, and external information are also factors that
contribute to someone choosing to convert. This is what researchers found in the family of Dwi
(Tulung Agung), who chose to convert to Islam after marrying a Muslim woman (Researcher
Observations).

In addition, a Catholic who often socialized with his friends and played at the TPA also
chose to convert to Islam. As conveyed by Mr. sanen:

There are also non-Muslims who, because they often play with Muslims, join in the Koran study
at the TPA every day, over time they become interested and choose to become Muslims.

This is supported by Mr. Suparmo (Mataram) who found a Muslim who came to him to
become a Hindu because of the spiritual journey he experienced.
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There was a Muslim at that time who came to the house, told about his spiritual journey and
chose to become a devout Hindu until now.

The above represents a form of religious moderation in the villages of Tulung Agung and
Mataram that has been maintained for a long time. Essentially, the theological reasons behind
every existing religion teach mutual respect and uphold the value of tolerance. There is no
compulsion for anyone to embrace any religion. Each person has a different orientation and
background that inform their choice of religion.

Discussion

From the data that the researcher has presented, we can draw conclusions into several
discussion topics; First, religious plurality is an inevitability that cannot be rejected by humans.
Every existing religion is an empirical fact that must be accepted by every human being. To
prevent these religious differences from becoming conflict, every adherent must be open to
accepting differences (Arif, 2021; Bhattacharya & Singh, 2026; Ezegwu & Okoye, 2024; Razak
et al., 2025). In the Indonesian context, it is crucial to present a moderate attitude for every
religious adherent because Indonesia is a country blessed with religious, ethnic, and cultural
plurality (Anas et al., 2025; Bourchier, 2019; Engler, 2023; Kurniawan & Maknun, 2023; Nilasari
et al., 2026; Zaluchu et al., 2025). One effort to maintain this diversity so that it does not become
internal conflict is by strengthening the basic values of various existing religions and cultures
as an effort to seek meeting (kalimatun sawa) (Alatas & Slama, 2022; A’yun & Said, 2019;
Muthohirin, 2025; Nuraeni, 2020).

Second, Indonesia has Pancasila and Bhinneka Tunggal Ika as concepts and values
formulated based on the principles of humanity, justice, mutual cooperation, and openness,
which state that every Indonesian citizen is united in diversity (Badrun et al., 2023;
Muthohirin, 2025; Nuraeni, 2020; Prabandani, 2022; Solissa, 2020). Furthermore, theologically,
religions also possess philosophical values and concepts that foster the spirit of inclusivism
among their adherents. One such example is Islam. with the concept of rahmatan i al-'alamin
(compassion for all nature) (Farhana et al., 2021; Farraz & Kusnadi, 2022; Jamaluddin, 2020;
Nurhayati, 2016; Sauri et al., 2022) Christians have the value of love that makes them aware of
giving to anyone regardless of religion (Franco & Tavares, 2021; Nahak et al., 2025; Zalukhu,
2025), Hindus have the teachings of vasudaiva kutumbakam (The world is family) as a
foundation for mutual acceptance and openness ((Dash & Sharma, 2024; Kumar et al., 2023)
and if we dig deeper into other existing religions, we will be able to know how these religions
teach inclusivism. However, the problem is how religious adherents understand more deeply
the teachings of their religion and implement them in their daily lives.

Third, the practice of moderation practiced by the people of Tulung Agung and
Mataram Villages must be maintained. If we return to the indicators of religious moderation
formulated by the government through the Ministry of Religious Affairs of the Republic of
Indonesia, namely national commitment, tolerance, non-violence, and acceptance of local
traditions (Saifuddin, 2019), then the people of Tulung Agung and Mataram Villages can be a
model for practicing religious moderation that can be emulated by many community groups
elsewhere in Indonesia. Efforts to cultivate religious moderation can certainly start from many
directions and require collaboration between families, schools, communities, and the
government (Aulia & Albina, 2025; Farhana et al., 2021). The family is the main pillar in
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instilling a moderate attitude. According to (Supiah & Mariaty, 2024), the family contributes
75% in equipping its members to have a moderate attitude in Families can act as role models
in instilling attitudes of equality, humanity and democratic attitudes (Altintas, 2025; Hasani,
2023; Raesi et al., 2025; Schafer & Upenieks, 2024; Zong et al., 2025).

Furthermore, cooperation between the government and society also determines how a
moderate attitude in religion can become part of the culture in the community. The
government, starting from the lowest level, can create good governance through policies and
programs designed to carried out social management so that religious differences in the area
do not become a threat but become an opportunity to be developed (Putri et al., 2025). As
initiated by the Maluku Regional Office of the Ministry of Religious Affairs which strengthens
religious moderation by establishing a Moderation Village (Hetsan, 2025) or as in Mataram
Village which was established as a Pancasila village (Wiratna Dewi et al., 2025) and many
other efforts that can carried out by the government and religious leaders in the region. On the
other hand, education in higher education institutions should also foster a spirit of moderation
through the implemented curriculum and classroom instruction (Anwar & Muhayati, 2021;
Fauzi, 2022; Harmi, 2022; Khasanah et al., 2023; Raharjo et al., 2022; Saada, 2023; Schafer &
Upenieks, 2024; Zong et al., 2025)

Once the efforts to internalize the values of religious moderation within the community
are successful, a society will emerge that is open to the various differences within its
environment. This openness will create an opportunity to be managed effectively, fostering a
spirit of mutual cooperation, empathy, and mutual respect. The results of this research are
expected to enrich the narrative of models of religious moderation practices within society,
which are still crucial for strengthening religious moderation in Indonesia. This approach has
the potential to foster togetherness, thereby strengthening national resilience and nationalism.
Conclussion

Based on data from interviews, observations, and village documents collected during
the research period, this study concludes that the practice of religious moderation in Tulung
Agung and Mataram manifests through the interaction of four dimensions: religious resources
activated in daily life; local social relations that build "bridging social capital"; the leadership of
religious and traditional figures who act as intermediaries; and village governance that
facilitates diversity. In Mataram, these mechanisms are reinforced by village policies and its
status as a "Pancasila Village," whereas in Tulung Agung, they rely more on personal
relationships and the influence of key figures. According to informants and available
documentation, no open religious conflicts leading to violence occurred during the research
period; however, this claim is limited to the perspectives of the informants and the specific
timeframe of the study, and it does not constitute an independent verification of the entire
history of these two villages.

Theoretically, this study contributes to the literature on religious moderation rooted in
local wisdom by demonstrating that mechanisms for coexistence are contextual rather than
following a single, uniform pattern. It also expands the discourse on "everyday peace" and
social capital by showing that practical reciprocity —such as cooperation in maintaining
security during religious holidays — can serve as an effective cohesive force at the village level.
This study has several limitations: the multiple-case study design, covering only two villages,
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does not allow for statistical generalization; the data were collected over a limited period and
derived from informant accounts and village documents; furthermore, the study does not
explore in depth potential tensions that may not have surfaced during the interviews. Thus,
these findings can serve as a reference for managing diversity at the village level, provided
that inclusive leadership, supportive village policies, and well-maintained social relations are
upheld. Meanwhile, any claims regarding broader impacts on national resilience would
require further research with a more comprehensive scope and design.
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